A Viewing1 of Zombies in the House of Art.
(Am I a Zombie?)
Angela Matthies

		

1
Viewing: 1. An occasion for a special look at an exhibition
		
2. A display of a corpse prior to a funeral
3. An instance of perceiving something (sighting)

“

“[The zombie] evokes the voracious hunger for ideas and images from
the past that [...] are consumed, digested, and re-presented in guises
that resemble their original forms, but are somehow changed.“2

“Although it is easy to see the zombie paradigm as pejorative, it also has
a deep-seated appeal. In its variations, the idea of reanimating what
was thought to be dead, or out of time, or the possibility of reliving
something from the past, speaks to our core fantasies, which are drawn
to heel by the inevitabilities not only of our cultural timeline, but also of
our mortality.”4

“The physiognomy of decomposing things is that of their second life.
Nothing has substance but what has already been mediated
by memory.”3

“It is only the death of the work of art in the museum
which brings it to life.”5
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In 1947 André Malraux came out with the idea
of Le musée imaginaire, translated as Museum
without Walls. While the phrase was new, the
idea of a museum consisting of reproductions
of art works collected in a book was not
original.6 The execution of this idea was not
original either.7 Even before the advent of
photography there were attempts at creating
museums without walls. David Tenier published
his book Theatrum Pictorium for his employer,
the Archduke Leopold Wilhelm of Austria, in
1660, essentially a depiction of the Archduke‘s
collection.
Malraux devised his museum without
walls to facilitate the comparison between
a large number of art works by means of
juxtaposing their photographic reproductions.
That way he thought we could both discern
variations within one style, and also compare art
works from very different cultures, places and
times. This was because the photographic reproduction transformed the works into equally sized,
black and white images. This was a way of standardising them and further allowed the viewer
to focus on certain details rather than compare
complete art works. In the end, the museum
without walls reveals itself as an organizational
system which “preceded and pre-interpreted
any artefacts selected for representation”.8

Nowadays, the digital pla�orm Google
not only provides a digital version of
Malraux‘s museum granting everyone
access to hundreds of thousands of
digitized artworks, but also supplies
Google street view technology that
enables us to compare not only art
works, but also their contexts in
museums.9 The Google Arts Project
(GAP) aims at a replication of the
museum tour. But it also allows us to
jump from the Museum of Modern
Art or the New Museum in New York
to the National Gallery in London or
the Uffici Gallery in Florence. Or from
the Parthenon Gallery in the British
Museum in London to the Acropolis
Museum in Athens. This way, a digital
meta-museum may be created, which
is representing museums containing
art works.
The art works in the digital
museum without walls are thus twice
displaced. They were taken out
of their context when they were
placed in the museum. And in a
second displacement they became
representations within the
representation of museums.
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Cf. Grasskamp, The Book on the Floor, 42.
Grasskamp cites Walter Benjamin as a precursor to Malraux.
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Cf. Grasskamp, The Book on the Floor, 40.
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Irvine, “Malraux and the Musée Imaginaire”, 4.
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https://artsandculture.google.com/project/
streetviews. The Google Art Project (GAP) was launched in 2011, cf. Proctor, “The Google Art Project”, for
the context and history of GAP. Nancy Proctor cites
Eric Johnson, who describes this viewing experience
as “a shi� from ‘content‘ to ‚context‘” (215).

The museum is a macabre place. In his essay “Valéry Proust Museum”
Adorno links it to the mausoleum, a preserve of certain objects to which
the observer no longer has a vital relationship and which are in some
stage of decay. So “[w]ho is right, the critic of the museum or its
defender?”10
For the critic of the museum, the museum is the place, where art works
perish when they are taken out of their functional context.11 “Painting
and sculpture [...] are like abandoned children. Their mother is dead,
their mother, architecture. While she lived, she gave them their place,
their definition. The freedom to wander was forbidden to them. They
had their place, their clearly defined lighting, their materials. Proper
relations prevailed between them. While she was alive, they knew what
they wanted.‘”12
The defender says: “[T]he masterpiece observed during dinner no
longer produces in us the exhilarating happiness that can be had only
in a museum, where the rooms, in their sober abstinence from all
decorative detail, symbolize the inner spaces into which the artist
withdraws to create the work.“13 Because it is only when the original
intention of the work of art has died, and the work of art becomes part
of the consciousness of the viewer, who fits it into his own theories and
images, that the second life of the art work begins.14
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Adorno, “Valéry Proust Museum, 182.
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Valéry, “Le problème des musées”, 1293. Cited in Adorno, „Valéry Proust Museum“, 177-178.
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Instead of arguing for or against the museum we should
note that critic and defender may both be right, as they
are arguing on different levels. Objects perish and are
reanimated as art works. In other words, the museum
turns objects into Zombies. (This is also known to happen
to quotes in research papers.) The underlying mechanism
is the denial of the original use and the display in a new
context which places special emphasis on “attentive
looking”.15 This kind of attentive looking was analysed as
a form of ritual by Carol Duncan. Not only have art
museums traditionally borrowed the architectural
features of ritual sites such as temples and churches,16
but they have also provided se�ngs for the museum
ritual, a special way of paying attention. This is specifically
true for museums of modern or contemporary art. “The
act of looking becomes a sort of trance uniting spectator
and masterpiece [...]. One could take the argument even
farther: in the liminal space of the museum, everything ‒
and sometimes anything ‒ may become art.”17 But
this capacity of the museum “could entail the negation
or obscuring of other, older meanings.”18 And it also
follows from this capacity that “[t]he institution of art
is [now] not something external to any work of art but
the absolute and irreducible condition of its existence.“19
The point of the modern ritual is the spiritual transformation of the viewer. The museum is supposed to help
us in our symbolic efforts to deny the fact of death by
creating structures in which we can construct a timeless presence.20 The museum achieves this by facilitating a specific mode of attention and contemplation.
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What happens when this specific mode of attention is brought into
the digital realm? To answer this question, we need to examine what
happens to the objects of this specific mode of attention, when brought
into the digital realm. In the age of digital reproduction the divorcing of
art from its bodily incarnation turns art works into information,21 which
is “transmittable, ubiquitous and free“22 potentially “opening the
discussion to users from outside the art world, who can choose to make
their own meanings, or take from accepted interpretations.”23 This
echoes the museum defender's sentiment that the art work becomes
part of the consciousness of the viewer, with the difference that in the
digital realm “notions of originality, authenticity, and presence,
essential to the ordered discourse of the museum, are undermined.”24
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Cf. Berger, Ways of Seeing, 24.
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Crimp, “On the Museum‘s Ruins”, 56.

“Through reproductive technology postmodernist art dispenses with
the aura. The fantasy of a creating subject gives way to the frank
confiscation, quotation, excerptation, accumulation, and repetition of
already existing images.”25
But the digitization of reproductive technology not only turns art works
into information and diminishes the cult of the original work of art, but
also facilitates changes in content.
When physical objects become part of the realm of the digital and turn
into information, it is easy to eat away at them and morph their forms
into something else. The same applies to the physical space, the rooms
of the museum, where those objects are housed. Those spaces, as well,
turn into information, courtesy of Google.
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When art works turn into
unstable information, then
Alper‘s “attentive looking”
becomes a kind of distracted
looking, which results from
the mere magnitude of
information available, some of
which may be ignored, some
of which may be changed
during transmission.
And ritualized public contemplation with all its associations
of being seen while seeing
becomes a voyeuristic private
ritual with all its associations
of shamelessness and
idiosyncrasy. Yet, some form
of liminal experience may still
occur, when the viewer makes
use of the Zoom feature of
GAP which allows us to
examine art works much
closer than would be possible
in the museum. However, this
experience could also reveal a
withered and broken body beneath the masterpiece, which
turns out to be a heavily made-up corpse. And instead of
delivering symbolic structures,
it could lead to the loss of the
bigger picture, much like the
invention of the microscope is
said to have led to the loss of
the cosmic explanations of the
middle ages.

The architecture of the great
museums is such that rooms
are linked in a way that you
must visit them all. There is
no escape. This was analysed
as the museum's way of
enforcing an order to art,
thereby creating art history26
and affirming the power and
authority of the ruling class or
cultural establishment.27
When architecture is
transformed into information,
this opens up the space for
self-curating, for the juxtapositions of art works in differing
se�ngs, for breaking down
the walls, and for taking on
“the inevitabilities not only of
our cultural timeline, but also
of our mortality.”28
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Crimp first applied Foucauldian
theory to the philosophy of museums, cf.
his “On the Museum‘s ruins”, where he
writes: “Foucault has analyzed the modern
institutions of confinement – the asylum,
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respective discursive formations –
madness, illness and criminality. There is
another institution of confinement ripe for
analysis in Foucault‘s terms – the museum
– and another discipline – art history” (45).
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GAP essentially affirms the status quo as set out by the partner
museums by replicating the museum tour. By using their “dead end”
technology (meaning that GAP does not make it possible to alter the
content or re-use it) to create an alternative museum tour, by finding
ways to access content and to fundamentally alter it, I am subverting
the design and content goals of GAP thus deconstructing their digital
museum experience and, in the wake of this, commenting on the
physical museum tour as well.
The art museum is a dead end ripe for re-animation.

“A Viewing of Zombies in the House of Art” is a research Zombie feeding
on images and quotes rearranged to give voice to a kind of audio guide,
as well as a play on, and a collage of animated paths based on Google
street view providing a viewing of an imaginary exhibition called
“Zombies in the House of Art”, but also a sighting of Zombies in the museum and the viewing of the undead corpses of masterpieces.

“...In ﬂashing a blinding light on to a series of
historical objects, Nashashibi and Skaer subvert the
notion of contemplation that is so closely associated
with a museum environment. The viewer is instead
granted a ﬂeeting glimpse of a series of artefacts,
which, with any detail removed, reduces their status
to an icon without a narrative....“29
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B i b l i o g ra p hy
Adorno, Theodor W. “Valéry Proust Museum.“ In Theodor W. Adorno, Prisms, translated by Samuel
and Sherry Weber. 175-185, Cambridge: MIT Press, 1996.
Alpers, Svetlana. “The Museum as a Way of Seeing.” In Exhibiting Cultures: The Poetics and Politics of
Museum Display, edited by Ivan Karp and Steven D. Lavine, 25-32. Washington: Smithsonian
Institution Press, 1991.
Benjamin, Walter. “The Work of Art in the Age of Mechanical Reproduction.” In: Illuminations,
edited by Hannah Arendt, translated by Harry Zohn, 217-251. New York: Schocken Books, 1969.
Berger, John. Ways of Seeing. London: British Broadcasting Corporation and Penguin Books, 2008.
Bender, Narim. Holbein: Detailed Paintings. Scotts Valley: CreateSpace Independent Publishing, 2014.
Buren, Daniel. “Function of the Museum.” In Theories of Contemporary Art, edited by Richard Hertz,
2nd ed., 189–92. Englewood Cliffs, NJ: Prentice-Hall, 1985.
Crimp, Douglas. “Pictures.” October, Vol. 8 (Spring, 1979): 75-88 http://www.jstor.org/stable/778227 .
Crimp, Douglas. “On the Museum‘s Ruins.“ October, Vol. 13 (Summer, 1980):  41-57.  http://www.
jstor.org/stable/3397701.
Crimp, Douglas. “The End of Painting,“ October, Vol. 16 (Spring, 1981): 69-86.
Danto, Arthur C.. Art After the End of Art, Contemporary Art and the Pale of History. Princeton: Princeton University Press, 1997.
Dickie, George. “Defining Art.“  American Philosophical Quarterly.“ Vol. 6 , No. 3 (1969): 253 – 256.

Grasskamp, Walter. The Book on the Floor: André Malraux and the Imaginary Museum. Los Angeles:
Getty Publications, 2016.
Haley, Bruce. Living Forms: Romantics and the Monumental Figure. Albany: SUNY Press, 2012.
Heidegger, Martin. „The Origin of the Work of Art.“ In Martin Heidegger, Poetry, Language Thought,
translated by Albert Hofstadter. 15 – 86. New York: HarperPerennial, 2001.
Hoptman, Laura. The Forever Now. Contemporary Painting in an Atemporal World. New York:
Museum of Modern Art, 2014.
Konody, P.G.. “The Distorting Mirror in Art.” In: The Illustrated London News, August 5, 1922, 230.
Levine, Michael P.. “Museum and the Nostalgic Self.“ In Philosophy and Museums. Essays on the
Philosophy of Museums, edited by Victoria S. Harrison/Anna Bergqvist/Gary Kemp, 77-95. Cambridge:  Royal Institute of Philosophy Supplement 79, 2016.
Malraux, André. “Museum Without Walls.“ In André Malraux, The Voices of Silence, translated by
Stuart Gilbert, 12-131. Frogmore, St Albans: Paladin Press, 1974.
Proctor, Nancy. “The Google Art Project.” Curator: The Museum Journal, Vol. 54, No.2 (April 2011):
215-221.
Alda Rodriques „People and Things: Questions Museums Make us Ask and Answer.” In Philosophy
and Museums. Essays on the Philosophy of Museums, edited by Victoria S. Harrison/Anna Bergqvist/
Gary Kemp, 199-216. Cambridge:  Royal Institute of Philosophy Supplement 79, 2016.
Scott, Maria. “Lacan‘s ‚Of the Gaze as Objet Petit a‘ as Anamorphic Discourse.” Paragraph, Vol. 31,
No. 3 (November 2008): 327-343.

Duncan, Carol. Civilizing Rituals: Inside Public Art Museums. London: Routledge, 1995.

Tenier, David. Davidis Teniers Antverpiensis, pictoris, et a cubiculis ser.mis principibus Leopoldo
Guil. archiduci et Ioanni Austriaco, Theatrum pictorium : in quo exhibentur ipsius manu delineatae,
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Hall 10/14 of the Uffici Galleries, Florence (Bo�celli Room)
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Installation view of Petrit Halilaj, RU, New Museum, New York
Hermitage Museum, The Great Throne Room, St. Petersburg
Installation View of The Forever Now: Contemporary Painting
in an Atemporal World (14.12.2014-5.4.2015), MOMA, New York.
Room 4 (Germany) of the National Gallery, London.
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(in order of appearance in booklet)
Parthenon, East Pediment, „Hestia“, Author: adamtr, source: https://
sketchfab.com/3d-models/parthenon-east-pediment-hestia-73cf2493f237467d941c682b0e70d66c. Changes made.
Hoa Hakananai‘a, Author: British Museum, source: https://
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The Universe is nothing but dancing stars, author: Miguelangelo Rosario,
source: https://sketchfab.com/3d-models/the-universe-is-nothing-butdancing-stars-03b52b627be84c7bba2a60fa8a834aef. Changes made.
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Digital Images
(in order of appearance in booklet)
David Teniers the Younger. The Archduke Leopold Wilhelm in his
Painting Gallery in Brussels,
1647 – 51, Prado Museum, Madrid. Changes made.
Source: Public Domain, https://commons.wikimedia.org/w/index.
php?curid=16058063.
“The moai Hoa Hakananai’a on the deck of HMS Topaze”.
Source: https://imaginaisladepascua.com/en/moai-hoa-hakananaia-the-stolen-friend-of-rapa-nui/. Changes made.
Installation view of The Forever Now: Contemporary Painting in
an Atemporal World at the Museum of Modern Art, New York
(December 14, 2014-April 5, 2015). Photos by John Wronn ©
2014 The Museum of Modern Art.
Source: https://www.moma.org/calendar/exhibitions/1455/
installation_images/10409?locale=de
Hans Holbein the Younger. The Ambassadors, 1533, National
Gallery, London. Source: Google Cultural Institute, Public Domain,
https://artsandculture.google.com/asset/bQEWbLB26MG1LA.
“The Ambassadors a�er Cleaning, before restauration.” Source:
Martin Wyld, “The Restoration History of Holbein‘s Ambassadors.”
National Gallery Technical Bulletin, Vol. 19. London: National
Gallery Publications 1998, 19. Changes made.
Screenshot of Andrea Fraser, “Museum Highlights: A Gallery Talk,“
116.
Videostill of Lucy Skaer, Rosalind Nashashibi, “Flash in the
Metropolitan“, 3 min. 25 sec., 2006.

